Jesus in Luke 24:13-35 and the Johannine Jesus
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Abstract: The similarities of the Gospel of John and the Gospel of
Luke have been noted and discussed in relation to the question of the
literary relationship of John and the Synoptics. The similarities of
Luke and John are explained as due to (a) the supposed dependence
of John on Luke; (b) their access to and reliance on common traditions;
(c) the possible dependence of Luke on John. Andrew Gregory’s
examination of the competing hypotheses leads him to the conclusion
that they are “not susceptible either to verification or falsification on
the basis of the evidence we have” (2006:132). One wonders how to
proceed considering the “continuing uncertainty of the relationship
between the gospels”. This paper explores some possible connection
between the two gospel narratives in terms of the characterization of
Jesus. After a brief survey of linguistic and thematic correspondences
between Luke and John, the study focuses on the characterization of
Jesus in Lk 24:13-35 and compares this with the portrait of Jesus in
John’s gospel. This paper illustrates how the image of Jesus in Luke’s
Emmaus story may be an interpretive key to understanding some
aspects of John’s story and characterization of Jesus.

Keywords: synoptics and John, literary relationship of Luke and
John, characterization of Jesus, resurrection

Introduction
The question of the relationship of the gospels of Luke

and John is related to the broader topic of the
relationship of John and the Synoptics.! To explain the
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similarities of Luke and John, the following hypotheses
have been proposed: a) dependence of one on the other —
John on Luke or Luke on John; b) dependence on an early
form of the gospel; ¢) access to common oral traditions
from which each drew independently of each other.2
Andrew Gregory’s study of Luke 24:12 and John 20:3-10
proceeds from the hypothesis of Luke’s dependence on
John. He used these texts as test-case to examine the
competing hypotheses. His modest conclusion is that the
hypotheses  depend on  “presuppositions and
predispositions and are not susceptible either to
verification or falsification on the basis of the evidence.”
Thus, “it might be reasonable to accept either the
hypothesis that John used Luke or that Luke used John,
and that neither position need make John more or less a
source of historical tradition about Jesus than the
other.” The literary dependence and the direction of that

of Formation and Religious Studies, Institute for Consecrated Life in
Asia and St. John Vianney Theological Seminary. She is also the
current president of the Catholic Biblical Association of the
Philippines.

1 See among others F. Neirynck, “John and the Synoptics,” in A.
Denaux (ed.), John and the Synoptics (Leuven: University Press,
1992), pp. 3-62, esp. 35-46 on John and Luke; also M. Sabbe, “The Trial
of Jesus before Pilate in John and its Relation to the Synoptic
Gospels,” pp. 341-385; A. Denaux, “The Q-Logion Mt 11,27/Lk 10,22
and the Gospel of John,” pp.163-199.

2 A. Gregory, “The Third Gospel? The Relationship of John and
Luke Reconsidered,” in J. Lierman (ed.), Challenging Perspectives in
the Gospel of John, WUNT 2/219 (Tubingen: Mohr Siebeck, 2006), pp.
109-134, esp. 109-110. See also Sabbe, “The Trial of Jesus,” for a
discussion of the theory of A. Dauer, R. Baum-Bodenbender, M.-E.
Boismard and R.T. Fortna. M. Rastoin, “Pierre réconcilierait-il Luc et
Jean?” NRT 134 (2012) 353-368, also gives a survey of the different
theories regarding the relationship of these two gospels.

3 Gregory, “John and Luke Reconsidered,” p. 132.

4 Tbid. Recognizing the lack of consensus on this matter, Rastoin
proposes a study of the resemblances from a theological perspective.
From his theological analysis that focuses on the character of Peter he
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literary dependence of John and Luke may not be
confidently established but it is clear that both present a
witness to Jesus.

This study explores some possible connections
between John and Luke in terms of the characterization
of Jesus. After a brief survey of linguistic and thematic
correspondences between Luke and dJohn, the study
focuses on the characterization of Jesus in Lk 24:13-35
and compares this with the portrait of Jesus in John’s
gospel. This paper illustrates how the image of Jesus in
Luke’s Emmaus story may be an interpretive key to
understanding some aspects of John’s story and
characterization of Jesus.

Correspondence and Similarities in Luke and
John>

The way John tells the story of Jesus is markedly
different from the way the Synoptics present it. In the
light of the divergence of John from the Synoptics, the
agreement of John and Luke against Mark or against
Mark and Matthew 1is certainly significant. Their
resemblances, however, do not necessarily indicate
literary dependence of one on the other as shown by the
different hypotheses proposed by scholars. F.L. Cribbs

draws the conclusion that the gospels reflect a historical period in
which the Christian communities are in the process of mutual
recognition with the Johannine and Pauline communities being fully
recognized by the Petrine communities. “Pierre réconcilierait-il,” pp.
366-367.

5 See J.A. Bailey, The Traditions Common to the Gospels of Luke
and John (Leiden: Brill, 1963); P. Parker, “Luke and the Fourth
Evangelist,” NT'S 9 (1963) 317-336; F.L. Cribbs, “St. Luke and the
Johannine Tradition,” JBL 90/4 (1971) 422-450; B. Shellard, “The
Relationship of Luke and John: A Fresh Look at an Old Problem,” JT'S
46 (1994) 71-98; Neirynck, “John and the Synoptics,” pp. 36-37, fn.
168.
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lists the close verbal parallels in Luke and John.® Below
is my presentation of these parallels.

1. Verbal Parallels

1.1 Lk 3:16 and Jn 1:26-27

Luke 3:16 John 1:26-27
a anekpivato Aéywv naotv 6 lwavvng, 26 a anekpibn avTtoig 6 Twdvvng Aéywv
b Eyw pev Odatt Bamtilw Opdg b Eyw Bamtilw év USatL

C péoog LUV EoTnkev OV LUETG OUK
olbate,
CBZlEpxetar 52 6 loxupbtepds pou 27 a o6 oniow pou £pYOpEVOC
dBERod ovk eipt ikavoe Aboat b o0 ovk eipi [eyw] &€tog tva Aow
TOV lpavta tdv Umodnpdtwy altod aUTod ToV ipdvta 1ol uodRuaTog

ellavtog budg Bamntioet v nvebuatt
ayiw
Kat rupt
Like Mark but unlike Matthew,” this saying of John
the Baptist in Luke and John follows a short narrative
introduction. Both Luke and John use the verb
avpokri,nomailin contrast to kh,russw in Mk 1:7. The
narrative context of the saying in Luke and John is
similar. In both gospels, the saying is the response of
John the Baptist to questions concerning his identity (Lk
3:15; Jn 1: 19-23). However, Lk 3:15 is a simple narrative
setting. Luke mentions the people’s expectations and
questioning in their hearts whether John the Baptist
were the Christ. dn 1:19-23, on the other hand, is a scene
depicting the dialogue between John and the priests and

6 F.L. Cribbs, “St. Luke and the Johannine Tradition,” 448; ID.,
“The Agreements that Exist between Luke and John,” in SBL 1979
Seminar Papers, vol. 1, pp. 215-261. see also Parker, “Luke and the
Fourth Evangelist;” M. Rastoin, “Pierre réconcilierait-il,” pp. 356-357.

7 Mt 3:11 is part of the preaching of John the Baptist in 3:7-12
which has a narrative introduction in v.7.
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Levites sent by the Jews from Jerusalem (1:19). The
formulation of Lk 3:16b and Jn 1:26b are closer to each
other than to Mk 1:8a “é¢yw €Bamtioa Oudg U6atl.” Lk 3:16¢cd
is closer to Mk 1:7bc while Lk 3:16e is parallel to Mt
3:11d.8

1.2 Lk 7:38b-e and John 12:3bc

Luke 7:38 John 12:3
a 1 olv Maplap AaBoboa Aitpav
pOpou vapdou TLoTIKiG MoAuTipnou
a kot otdoa oniow mapd Toug Modag
avtod
b khaiovoa Tolg 8akpuaotv fp&ato Bpéxev b fAewev tolg nddag 1ol Inood
ToUG édag autol

C kot €&épatev Taig BpLEiv autig Toug

C kot talg BpiElv Tig kedaAfig alTiig nédag avtod

g€epaooey d 1 62 oikia EmAnpwBn £k THC dopfC
d «kai katedilel Toug nodag avtod o0 nopou.
€ katl fAewdev T® popw.

Luke 7:44e9 John 11:2

€ aitn 6¢ tolg 8dkpuoty EBpetév pou v 8¢ Maplay f dAeipaca ToV KUpLOV
ToUG éSaC Kol TaS BpLElv AUt HOPw Kol éKudéaca Tolg modag abTol
E€¢patev. Tailg BpLéiv alTic, NG 6 AdeAdog

AaZapog noBével

Lk 7:38 and Jn 12:3 describe the action of the woman
who anointed Jesus. Luke and John agree that the
woman anointed the feet of Jesus in contrast to Mark and

8 Mk 1:7 (a) kat ékpucoev Aéywv, (b) "Epxetal 6 ioxupotepdg pou dmiow pou
(c) o0 oKk il ikavog kO Pag AToat ToV ipdvta TV Uodnudtwy adTod.
Mt 3:11 (a) éym pév Ouég Bamtilw év USatt ei¢ uetavolav, (b) 6 6¢ omicw pou
£pXOUEVOC loxUPOTEPSC HoL éoTwy, (C)B ol ouK eipl ikavog T Unodiuata Bactdoat (d)
aUTOG UAG Barttioet év mvelpatt ayiw kot mupi:

9 Lk 7:44 (a) kai otpadeic mpog thv yuvaika 6 Sipwvt #dn (b) BAénelg tavtny
v yuvaika; () elofiABov cou eig Ty oikiav, (d) GSwp pot émi moSag oUK ESwKag:
(e) atitn 8¢ Tolg Sdkpuaty EBpeév Hou Tolg MOdag Kal Taig Bpfiv avThg Eéuatev.
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Matthew in which the head of Jesus was anointed (Mk
14:3parMt 26:7). Luke and John may agree in
formulation but they differ in narrative contexts. As in
Mark and Matthew, John puts the anointing story in the
context of the passion and agrees with them in relating
the anointing to Jesus’ burial (Jn 12:7-8; Mk 14:6-8; Mt
26:10-12). Thus, Luke differs from the other gospels in
situating the anointing story in the context of Jesus’
ministry in Galilee. All agree that the setting of the
anointing story is in a house. In Mark and Matthew, it is
the house of Simon the leper (Mk 14:3parMt 26:6). Luke
identifies the host as a Pharisee (Lk 7:36) whose name is
Simon (Lk 7:40). In John, the anointing happens in the
house of Lazarus, Martha and Mary (Jn 12:1). John
agrees with Mark and Matthew in the specific location
which is Bethany. No location is given in Luke but there
is a reference to a city (Lk 7:37). Only Luke describes the
woman as a sinner (Lk 7: 37). Only John identifies the
woman who anointed Jesus as Mary, whose sister is
Martha and whose brother is Lazarus (11:1-2; 12:1-3).
Also common to Luke and John is the action of the
woman wiping the feet of Jesus with her hair. Bailey
observed that this action is understandable in the Lukan
account but it is unexplainable in John’s. In Luke, the
woman wet the feet of Jesus with her tears and used her
hair to wipe or dry his feet before anointing them with
the ointment. In John, it is after anointing Jesus’ feet
that Mary wiped them with her hair. It seems illogical,
according to Bailey, for Mary to dry the feet which she
just anointed with ointment.!® However, it is not only in
Jn 12:3 that the action of Mary is described. It is

10 Bailey, The Traditions, pp. 2-8. For Bailey, John took over from
Luke the detail about the woman anointing Jesus’ feet and drying
them with her hair. However, it is equally possible to attribute this to
common oral tradition or to assume that John knew the Lukan
account as well as the oral tradition.
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anticipated in Jn 11:2. This implies that John attaches
some special meaning to it, for in Jn 12:3, after Mary’s
action, it 1s said that “the house was filled with the
fragrance of the ointment.” In John’s version, the
ointment came from Mary and by wiping the feet of Jesus
with her hair after anointing them, Mary shares the
fragrance of the anointed feet of Jesus. The fragrance
that filled the house came from the anointed feet of Jesus
and the hair of Mary. This narrative detail, thus, points
to a deeper meaning of discipleship and intimacy and
need not be construed as out of place or illogical in the
Johannine account.

1.3 Lk 22:3 and Jn 13:2.27a

John 13:2
Kal Seimvou ywopévou,
ol SlaBoAou f6N BePAnkoToC €ig
v kapbdiav (va mapadol avtov
Tovdag Zipwvog lokapLwtou

Lk 22:3 John 13:27a
ElofiABev 6¢ Zatavdg eiglovdav TOV Kol Hetd 10 Ywuiov
KaAoUpevov lokapLwTny, 6vta €k TOTe €lofiABev eig ékelvov O
ol apBuold v Swdeka: Satavis. Aéyet obv a0t 6 Inooic,

"0 molelg moinoov tdxLov.

Lk 22:3 mentions the entry of Satan into Judas. In
this verse, Judas is clearly identified as Iscariot and one
of the Twelve. The parallel in Jn 13:27a uses the pronoun
but refers to Judas Iscariot, the son of Simon (13:2.26).
Despite the close verbal similarity and related contexts,
Lk 22:3 and Jn 13:27a are found in different narrative
contexts. The Lucan verse fits well as an introduction to
the narrative segment on Judas’ initial step of betrayal
(22:3-6). Judas is still with Jesus at the supper for Jesus
speaks of him, “riAfv 600 A xelp t00 Mapadidovrog pe pet’
£uol et thg tpamélng” (22:21). Jesus pronounces a curse on
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the betrayer, 6t 6 uidg pév ol AvBPWITOU KATA TO WPLOUEVOV
nopevEeTaL, ARV olal T avOpwrnw €kelvw SU' oL mapadiSotal”
(22:22).11 Jn 13:27a belongs to the scene of the supper
during which Jesus foretells his betrayal and the
disciples question the identity of the betrayer (13:21-30).
Jesus knows all along who he is (13:10-11). Jn 13:2
introduces the motif of betrayal which runs through the
whole of 13:1-30 as a contrast to the theme of Jesus’ total
and unconditional love, manifested in the foot washing
(13:1-20). Before the entry of Satan into Judas in Jn
13:27, the devil has already put into the heart of Judas to
betray Jesus (13:2). In John, Satan’s entry is related to
the actual execution of betrayal. In Luke, Satan’s entry
is connected with the whole action of Judas’ betrayal,
from conspiracy to execution. Thus, although the verbal
parallel of Lk 22:3 1s Jn 13:27a, it is also parallel to Jn
13:2.

1.4 Luke 22:34 and John 13:38

Luke 22:34 John 13:38
a o 6¢ siney, alfl anokpivetatinoodc,
bR Trv puxrv cou Umép épod
b Aéyw oo, Nétpe, enoeLg;
C oU bWV oeL OUEPOV AAEKTWP C AQuAVv aunv Aéyw oo,
Ewg dE o0 uf dAéktwp dwvron Ewg ob
Tplg pe dmapvrion eidéval. dpvron pe Tpic.

The verbal agreement of Lk 22:34c and Jn 13:38d
contrasts with the formulation of Mk 14:30c and Mt
26:34c.'2 Luke and John also agree against Mark and
Matthew on the narrative context of the prediction of

11 Tuke narrates the fate of Judas in Acts 1:16-19.

12Mk 14:30 aB kot AgyeL abt® 0’ Incoldc, b Aunv Aéyw oot ¢ &tL ol orjpepov
Mt 26:34 a £€bn abt® 6’Incolg, b Aunv Aéyw ool ¢ &t v TadTn Tf VUKTL Tipiv
AAéktopa dwvijoal Tpig amapvion Le.
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Peter’s denial. In Luke and John, the prediction happens
still in the context of the meal. In Mark and Matthew,
Jesus and his disciples are already on the way to the
Mount of Olives (Mk 14:26; Mt 26:30). Jesus predicts the
falling away and scattering of the disciples as well as his
resurrection (Mk 14:27-28; Mt 26:31-32). To this Peter
declares his loyalty and commitment to Jesus (Mk 14:29;
Mt 26:33) and Jesus responds by speaking of Peter’s
denial. In Luke, the prediction follows Peter’s avowal of
loyalty in response to Jesus’ words to him (Lk 22:31-33).
Jn 13:38 is part of the dialogue of Simon Peter and Jesus
about Jesus’ departure and Peter’s following him (13:36-
38). In contrast to Mk 14:29 and Mt 26:33, Peter’s
profession of loyalty in Lk 22:33 6 8¢ elnev a0t®, KUpLe, peta
o000 £tolpog eipt kat eig pulaknv kai gi¢ Bdvartov mopsvecbar)
and Jn 13:37 (AéyeL a0Tt® 6 MNétpocg, Kupte, S1a i o0 Suvopai
ool akohouBfjcatl apty; tv Yuxnv pou Umép ool Brnow) are
similar in content.

1.5 Luke 22:58¢c and John 18:17¢

Luke 22:58¢ John 18:17c¢
a kol petd Bpaxl €tepog dwv all AéyeL obv &) Nétpw f maudiokn A
altov Bupwpag,
Edn, bEMH kal o £k TGV HaBNTOV €1
bE Kai ob £€ avtdv €l tol avBpwrou tolTtou;
¢ Aéyel €kelvog,
¢ 0 8¢ Nétpog dn, AvBpwrte, OUK elpi.
oUK eipi.
John 18:25

a "Hv 6¢ Zipwv Nétpog éotwg Kal
BeppaLvopevog.
b elnov o0v alT®, MR kat oU £k Tdv
HaONTeV alTod €L;
¢l Apvroato keivog kal elmev,
QUK il
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Peter’s words of denial constitute the verbal
parallel in Lk 22:58c and Jn 18:17c (contrast Mk
14:68.71; Mt 26:70.72.74). Lk 22:58c which is Peter’s
second denial is parallel to the first and second denial in
John (18:17c.25¢).

1.6 Luke 22:67 and John 10:24-25

Luke 22:67 John 10:24-25
24a éxukAwoav odv alTov ol
a Aéyovreg, loudaiot kat EAeyov aUuT®,

b “Ewg mdte TV Puxnv AUGV oipeLc;
Ei oL €1 0 XpLotog , eimdv NUiv. ¢l el oU €l 6 XpLotd, sime Auiv
mappnolaq.

b einev 82 avrolg, 25a amnekpiBn autoig 6'Incolc,
EQv Ol elnw, o0 un Elrtov UMV Kol o0 ruoteete:-
nuotelonte b & Epya & éym TOLD &v TH
ovopatL
ToU matpog pou taldta poptupel
niepl Euol-

There is a verbal similarity in Lk 22:67 and Jn
10:24c.25a but the narrative contexts are different. Lk
22:67 belongs to the scene of Jesus’ appearance before the
council (22:66-71) which is a segment of the Lukan
passion narrative. Jn 10:24-25 is part of the controversy
dialogue of Jesus and the Jews in Jn 10:22-30. In Luke,
the question comes from the council while in Mark and
Matthew it is the high priest (Mk 14:61; Mt 26:63). The
Lucan formulation of the question is parallel to Jn 10:24c¢
and closer to Mt 26:63 than to Mk 14:61. Lk 22:67b is
parallel to Jn 10:25a although in Luke it is a conditional
statement.

In place of the trial before the council in the synoptics,
John has the interrogation of Jesus by the high priest (Jn
18:19-24). No verbal parallel exists between this scene in
John and Lk 22:66-71 but there is similarity in the
characterization of Jesus in both scenes. There is no hint
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of Jesus keeping silent as in Mk 14:60-61; Mt 26:62-63,;
rather, Jesus responds with audacity and confronts the
interrogators. Jesus’ answer to the council in Lk 22:67b
1s formulated in a conditional sentence as is the reply of
Jesus to the guard who strikes him in Jn 18:23.

1.7 Lk 22:70 and Jn 18:37

Luke 22:70 John 18:37
a einev obv aTE 6 MAGTOC,
OUKoDV Baohelg €l oU;
all einav 8¢ ndvtec, 20 olv £l 0 LiOG

tol Og00;
bR 6 6¢ mpog avtoug édn, b dmnekpidn 6’Incoic,
YUETg Aéyete OTL EyWw £l 20 Aéyelg OtL Baothelg el

C éyw €ig ToUTo yeyévvnpal Kal ig
toUto éAfAuBa eig Tov KdouoV,
d va poptupriow tH dAnBeiq:
elndg 6 Wv €k Tfig dAnBeiog dkoleL
HoU Tfig dwVig.

There is a similarity of formulation between Lk
22:70b and Jn 18:37b. Both contain dJesus’ self-
affirmation éyw sipt. However, the questions and answers
are different because of the different narrative contexts.
In Luke, Jesus’ éyw eipBresponds to the question of his
identity as son of God. This is similar to Mk 14:61-62. Jn
18:37 is part of scene of Pilate’s interrogation of Jesus
about his kingship (18:33-38). In both cases, Jesus’
answer is an affirmation and a denial. Jesus is the son of
God/a king but not according to what the council or Pilate
thinks.
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1.8 Lk 23:4 and Jn 18:38

Luke 23:4
a6 8¢ MAETOC elev TIPOG TOUG
ApXLEPETC KAl TOUG OxAou

b 0062v elpiokw aitiov év ¢
AvOpwnw TouTw.

Luke 23:14
aBlsinev npog alTtoug, Mpoonvéykaté
HoL TOV GvOpwrtov TolTtov wg
anootpédovta TOV Aaov,
bE kol i5oU €y évwriov Uudv
avakpivog
¢l o0BEv elpov &v TH AvOpLIMW
ToUTW
altiov v Katnyopelte Kot
avtodl.

Luke 23:22
a o 6¢ Tpitov elnev PO avTOlC,
Ti yap Kakov émoinoev odtog;
bEoustv aitiov Bavdtou ebpov €v
alT®- ¢ madevoag obv aAvTOV
anoAlow

John 18:38
all AéyeL alT® O NAdTog, Ti €0ty
AaAnBeLa;
bEKat totito einmv At ¢£fABev
TpOG
Tougloudaioug kal AéyeL auTolg,
CE’Eyw oL&epiav eupiokw év alT®)
aitiav.
John 19:4
all Kal é€fjABev maAw €§w 6 MAdTog
Kal Aéyet altolg,
bE"16¢e dyw OPIv avTov Ew, tva
yvQte
Cc OtLoudeuiav attiav eupiokw €v
alT®.

John 19:6
a 6te olv €180V aUTOV ol dpyLepeic
Kol
ol Umnpétal ékpalyaocav AEYovTeg,
ITOUPWOOV OTAUPWGCOV.
b AéyeL avtoic 6 MAdtog, AdBete
aUTOV LUETS Kal oTaupwaoaTte:
cFéyw yap oLy eupiokw €v alTQ
aitiav.

Lk 23:4 and Jn 18:38 are parallel. Luke and John
mention three declarations of Jesus’ innocence by Pilate
(Lk 23:4.14.22; Jn 18:38; 19:4.6). John’s formulation is
fairly consistent in the three cases. Repetition and
variation characterize Luke’s three formulations.

1.9 Lk 23:53 and Jn 19:41

Luke 23:53 John 19:41
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all nv 6¢ év t@ ténw émnou

€otaupwon
allkal kaBeAwv éveTUMEeY alTO kfmoc,
owSovIEE
bBElkai €6nkev adTdV év pvrportt
A€eUT® bBl kol év T® kAT pvnueiov koo

cllou oUk RV oUElG oUW Keipevog.

CcB&v { oUSEmw oVSElC AV
tebepévoc:

Lk 23:53ab is parallel to Mk 15:46; Mt 27:59-60. Lk
23:53c adds a detail not found in Mark or Matthew but in
Jn 19:41c. Both dn 19:41b and Mt 27:60 mention that the
tomb is new. Lk 23:53c and Jn 19:41c clarify that no one
had ever been laid in the tomb where Jesus was buried.

1.10 Luke 24:1-2 and John 20:1

Luke 24:1 John 20:1
a tfj 6& pd tdv coppatwv all Tij & @ tdv coppatwv
bE6pBpou BaBéwg émi Td pviipa bEMapia f; MaySainvn épxetat mpwi
nABov okoTtiag £t olong €ig 10 pvnuelov

dépouoal G ATolpacav dpwuata.

Luke 24:2 John 20:1c
gupov 8¢ TOv AiBov drokekuMopévov ¢l kal PAmeL TOV AiBov Appévov ék
anod tod pvnueiov 100 pvnueiou.

The temporal setting of the discovery of the empty
tomb 1is exactly the same in Lk 24:1a and Jn 20:1a. Lk
24:2 and Jn 20:1c give parallel description of the stone
having been rolled/taken away from the tomb. Jn 20:1
mentions only Mary Magdalene unlike the synoptics
which mention other women with Mary Magdalene.!?

13 Three women are mentioned in Mk 16:1 (Mary Magdalene,
Mary the mother of James and Salome) but only two in Mt 28:1 (Mary
Magdalene and the other Mary). Lk 24:10 the women who are named
are Mary Magdalene, Joanna and Mary the mother of James).
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Luke gives the names of the women only later in the
narrative (Lk 24:10) and mentions other women too.

1.11 Luke 24:124 and John 20:3-10

Luke 24:12 John 20:3-6.9-10
a'0 6¢ MNétpog avaotag 3a E€fABev olv O Métpog Kal & BANOG
padntng kal Apxovto £iG T
uvnueiov. 4am étpexov 6¢ oi SVo
opol- kat o
AM\og pabntng
Bb npoéSpapev téxtov Tol Métpou
cBlkal AABEev mpGiTog eig TO
pvnuetov,
5a kal mapakiag BAEnel keipeva
T 6006vL0,

£6papev €L 1O pvnueiov

bEkai rapaxdpog PAénel Té 606vIa
pova,

BbE ol pévtot eicfiABev.
6am &pyetat o0v kal Zipwv MNéTpog

AkoAoUBOV alTR)
BEbE kai eiofiABev ic T© pvnueiov,
Kol

Bewpel T 6O06VLL Kelpeva
9 oUb6enw yap fibeloav thv ypadnv
ot

Sl alTOV €K vekpV AvaoTiival.

10 &mfABov o0V EALY TIPOG AUTOUG
ol

¢l kal anfjABev mpog autov
Bauvpaiwv
10 yeyovaq.

padntat.

14 The text is omitted in Codex D. The omission is considered by
B.F. Westcott and F.J.A. Hort to represent the original reading based
on the principle of lectio brevior. Where D which is usually
characterized by additions has the shorter text, this text is preferred
as an instance of “Western non-interpolations.” For a discussion on
this, see K. Aland and B. Aland, The Text of the New Testament
(Grand Rapids, MI: W.B. Eerdmans, 1987), pp. 14-20, 36-47. In
Nestle-Aland 28th edition, Lk 24:12 now appears in the main text
(contrast the 26th edition) and in the UBS 4th edition, the rating is B
(the text is almost certain) (contrast UBS 3rd edition where the rating
is D).
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Lk 24:12b and Jn 20:5a are verbal parallels belonging
to similar narrative contexts, the discovery of the empty
tomb.!> The difference is in the subject of the verb: Peter
in Luke and the other disciple in John. Lk 24:12a and Jn
20:3-4 agree that Peter ran to the tomb but in Luke, he
was alone while in John, he was running with the other
disciple. In fact, the other disciple runs faster and
reaches the tomb ahead of Peter. The departure from the
tomb is expressed in the same way in Lk 24:12¢ and Jn
20:10. Peter’s wondering in Lk 24:12¢c may be compared
with Jn 20:9 which mentions the disciples’ lack of
knowledge about the scripture concerning dJesus’
resurrection.

1.12 Luke 24:36 and John 20:19c¢
Luke 24:36 John 20:19

a 0bong olv dPiag Tf AUEPQ éxelvn
T ULl copBdtwy kat Tv Bupdiv

KEKAELOUEVWV
b émou Roav ot podntol St tov
doBov
allTadta 6¢ altdv Aalolviwv v lovdaiwy,
aUTOG £0TN €V péow alT@V
¢l ANBev 6'Incoiic kai Eotn
bElkai Aéyet adtolg, Eipvn Oiv. €1G TO péoov

dEkai Aéyet adtolg, EipAvn Opiv.

Lk 24:36 and John 20:19 describe the appearance of
the Risen Jesus to the disciples in the same way. Jesus
stands in their midst and says to them, “Peace be with

2

you.” The narrative context is similar. Lk 24:36-42

15 For a thorough discussion on this parallelism, see Gregory,
“John and Luke Reconsidered,”; F. Neirynck, “John and the
Synoptics: The Empty Tomb Stories” NTS 15 (1968-69) 168-190,
reprinted in F. Neirynck, FEvangelica. Gospel studies — FEtudes
d’évangile. Collected Essays, ed. F. Van Segbroeck (BETL, 60 (Leuven:
University Press, 1982), pp. 273-295, with additional note, p. 296.
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follows the story of Jesus’ appearance to the disciples
going to Emmaus (24:13-35) while Jn 20:19-22 comes
after Jesus’ appearance to Mary Magdalene (20:11-18).
Another point of agreement in these narratives is the
physicality of Jesus’ resurrection. Jesus tells the disciples
to look at his hands and feet, asks for something to eat
and eats before them (Lk 24:39-43). In Jn 20:20 Jesus
shows them his hands and his side and in Jn 20:27, he
tells Thomas to put his finger on his hands and on his
side. In Jn 21:9-14, the Risen Jesus invites the disciples
to breakfast after the miraculous catch of fish. There is
no explicit mention of Jesus’ eating in 21:12-14 as in Lk
24:43.

This survey of Lucan-Johannine verbal parallels
enables us to see other aspects of correspondence as well
as differences between the two gospels. Verbal parallels
alone may not indicate the kind or direction of
dependence.!® The texts with parallel in the other gospel
sit well in their present narrative context that it is
difficult to prove direct borrowing from one to the other
gospel. A comparative narrative approach may broaden
our understanding of the similarities between Luke and
John in relation to their narrative strategy.”?

2. Similarities in the Narratives of Luke and John

This section deals with the correspondence of Luke
and John in terms of the basic elements of their
narratives. The survey will be limited to similarities in
setting, plot and characters. Differences are taken for
granted.

16 According to Parker, “Luke and the Fourth Evangelist,” 333,
“Resemblances are not influences, and influences certainly are not
sources.”

17 Like the study of Rastoin, this paper wants to explore another
perspective in dealing with the Lucan-Johannine parallels.
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Jerusalem is an important setting for both Luke and
John. Luke’s gospel opens with the scene in the temple of
Jerusalem (1:5-23) and ends with Jerusalem (24:52-53).
Two temple stories about Jesus are found in the Infancy
narrative. In Lk 2:22-40, Jesus is brought to the temple
by his parents and there the identity and destiny of Jesus
is revealed by Simeon (2:30-32.34-35). Lk 2:41-52
recounts the story of the twelve-year old Jesus going with
his parents to Jerusalem for the feast, staying in the
temple even after the feast with his parents already gone,
being sought and found by his parents among the
teachers. The importance of dJerusalem 1is also
highlighted by the several references to it as the
destination of Jesus’ journey (9:31.51.53; 13:22-23; 17:11;
18:31; 19:28.41). Luke gives a summary of dJesus’
teaching activity in Jerusalem (19:47-48; 21:37-38). In
John, Jerusalem and the temple are the setting for most
of Jesus’ works and teaching (2:13-4:2; 5:1-47; 7:10-8:59;
9:1-10:21; 10:22-39). Luke and John mention Jesus going
to Samaria (Lk 17:11, cf. 9:51-56; Jn 4:4-5) and
encountering Samaritans—a Samaritan leper who
returns to Jesus to give thanks for his healing (Lk 17:12-
19), a Samaritan woman who comes to faith and brings
other Samaritans to faith in Jesus (Jn 4:7-42).

Very early in his narrative of Jesus’ ministry, Luke
mentions Jesus preaching in the synagogues of Judea
(4:44). In the scene of his trial before Pilate, Jesus is said
to be “teaching throughout all Judea” (23:5). Luke’s
depiction of Jesus’ ministry somehow corresponds to
John’s picture of Jesus going to and from Judea (3:22; 4:1-
2.54; 7:1.10; 11:7).

Journey is an important motif in the gospel of Luke.
In Lk 1-2, this motif serves the progression of the story
(from the temple/Jerusalem to the hill country, from
Nazareth to a city in Judea and back, from Nazareth to
Bethlehem to the temple and back to Nazareth, from
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Nazareth to Jerusalem). Jesus’ journey to Jerusalem
starts in Lk 9:51 but starting Lk 4:14, Jesus goes around
in Galilee as well as Judea (4:44). A lot of things happen
on the way as Jesus goes on to Jerusalem (9:51-19:44).
The way to Jerusalem becomes the backdrop for the
teachings of Jesus. In the scene of the transfiguration,
the subject of the conversation of Moses and Elijah with
Jesus is his departure (exodus) which he is to accomplish
in Jerusalem (9:31). The journey motif is also found in Lk
24:1-12, with the women going to the tomb and returning
to tell the disciples the news of the resurrection, and
Peter going to the tomb and returning home. In Lk 24:13-
35, the way to Emmaus is the setting of the appearance
and teaching of the Risen Lord to two disciples, who then
return to Jerusalem after recognizing Jesus at the
breaking of the bread. The final scene shows dJesus
leading the disciples as far as Bethany. The gospel ends
with Jesus going up to heaven and the disciples returning
to Jerusalem (24:50-53).

Journey is also significant in the Gospel of John.8
The prologue tells of the journey of the Logos into the
world and his return to the Father (1:1-18). In his
ministry, Jesus goes from Galilee to Jerusalem (2:1-3:21)
and back to Galilee from the Judean countryside through
Samaria (3:22-4:54). Jn 4:43-5:47 is the second Galilee-
Jerusalem cycle, followed by 6:1-10:39. In Jn 10:40, Jesus
moves from Jerusalem to the Jordan, then to Bethany
and back to Jerusalem (11:1-12:11).

18That the journey motif is a key to the plot of the Fourth Gospel
was once proposed by F. Segovia, "The Journey(s) of the Word of God:
A Reading of the Plot of the Fourth Gospel," Semeia 53. The Fourth
Gospel from a Literary Perspective (Atlanta: Scholars Press, 1992), pp.
23-54, esp. 23-26; “The Journey(s) of Jesus to Jerusalem: Plotting and
Gospel Intertextuality,” in Denaux, John and the Synoptics, pp. 535-
541.
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Both Luke and John mention the sisters Mary and
Martha (Lk 10:38-42; Jn 11:1; 12:2-3).1° Both stories
depict hospitality to Jesus and portray Martha as serving
and Mary at the feet of Jesus. John also mentions their
brother Lazarus (11:1; 12:1-2). In Luke, Lazarus appears
not as the brother of Mary and Martha but as a character
in the story told by Jesus (Lk 16:19-31). Associated with
the two Lazarus stories are the same motifs of death,
resurrection and life.20 Jn 11:1-44 presents the dramatic
story of Lazarus’s illness and death which could have
been prevented if Jesus had come immediately to heal
him upon the request of Martha and Mary. Jesus’ delay,
however, leads to the manifestation of God’s glory as
Jesus raises Lazarus to life. As a result of this sign, many
of the Jews believe in Jesus (11:45). In Lk 16:19-31,
Lazarus, a poor man, full of sores, lying at the gate of a
rich man’s house dies. When the rich man dies, he goes
to Hades and sees Lazarus far off in the bosom of
Abraham. He then requests Abraham to send Lazarus
back to his father’s house to warn his five brothers so that
they will not end in Hades. The request is not granted for
according to Abraham, “If they do not hear Moses and the
prophets, neither will they be convinced if someone
should rise from the dead” (16:31).

Other narrative details shared by Luke and John the
specification that the right ear of the slave of the high
priest was cut off (Lk 22:50; Jn 18:10), the mention of the
day of preparation after the burial (Lk 23:54; Jn 19:42),
the disciples see Jesus’ glory (Lk 9:32; Jn 1:14), Jesus

19 B. Koet, “The Image of Martha in Luke 10,38-42 and in John
11,1-12,8,” in J. Verheyden, G. Van Belle, J.G. Van der Watt (eds.),
Miracles and Imagery in Luke and John. Festschrift Ulrich Busse
(Leuven: Peeters, 2008), pp. 47-65.

20 Parker, “Luke and the Fourth Evangelist,” p. 320, mentions the
reference to death, request to return and the return will not/did not
convert the people.
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slipping miraculously from the crowd (Lk 4:30; Jn 10:39).
According to Parker, “The most impressive and
thoroughgoing similarities, between Luke and the Fourth
Gospel, appear in their accounts of the Resurrection.”?!
The similarities include the following: two men/angels at
the tomb appearing to the women (Lk 24:4.23; Jn 20:12),
Mary Magdalene/women giving the message to the
apostles/disciples (Lk 24:9-11.22f; Jn 20:1-12.18),
Peter/some disciples going to the tomb which they find
empty (Lk 24:12.24; Jn 20:3-10), appearance of the Risen
Lord to the disciples in and near Jerusalem (LLk 24:13-49;
Jn 20:19-29), non-recognition of Jesus the first time the
disciples see the risen Christ (Lk 24:16.31; Jn 20:15;
21:4), Jesus asking the disciples to touch him to prove his
physical reality (Lk 24:39; Jn 20:20.27), meal with the
Risen Lord (Lk 24:42ff; Jn 21:12ff).

It should also be noted that both Luke and John claim
that their narratives are based on the testimony and
experiences of eyewitnesses (Lk 1:1-4; Jn 19:35; 21:24).
Both state the purpose of their narrative (Lk 1:3-4; Jn
20:30-31).

Characterization?? of Jesus in Luke and John

Some resemblances in the characterization of Jesus

21 Parker, “Luke and the Fourth Evangelist,” p. 323.

22 For a discussion of character and characterization, see D. Lee,
Luke’s Stories of Jesus. Theological Reading of Gospel Narrative and
the Legacy of Hans Frei (JSNT Sup, 185; Sheffield: Sheffield Academic
Press, 1999), pp. 185-188; also C. Bennema, “A Theory of Character in
the Fourth Gospel with Reference to Ancient and Modern Literature,”
Biblical Interpretation 17 (2009) 375-421. See also M. M. Thompson,
“The Historical Jesus and the Johannine Christ,” in R.A. Culpepper
and C.C. Black (eds.), Exploring the Gospel of John (Louisville,
Kentucky: Westminster John Knox Press, 1996), pp. 21-42. Thompson
compares the portraits of Jesus in the gospel of John and in the
Synoptics (pp. 22-25) and deals with the question of the historicity of
the gospel of John (pp. 32-35).
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in Luke and John may also be pointed out.?® Jesus is
called Savior in Lk 2:11; Jn 4:42. The revelation of Jesus’
identity as Son of the Most High, Son of God to Mary even
before conception (Lk 1:31-35) parallels the revelation of
Jesus’identity in the Johannine prologue (Jn 1:1-18). The
twelve-year old Jesus talks of being in his Father’s house
(Lk 2:49). In John, Jesus consistently speaks of God, his
father.

A. Gregory points to the fact that Luke’s gospel
contains long accounts of Jesus’ teaching but no self-
referential discourses such as those found in John. He
suggests that “a similar discourse may be implied in his
account of Jesus’ exposition of Scriptures on the road to
Emmaus and his reference to post-resurrection teaching
in the period between resurrection and ascension to
which he refers in Acts.”? Our study of the
characterization of Jesus in Lk 24:13-35 seeks to show
that it is not just the exposition of Scriptures by Jesus
(Lk 24:27.32) that implies the self-referential discourses
in John; rather, the character of the Risen Jesus in the
Emmaus story may shed light on John’s portrayal of
Jesus.

In this study, I follow the R. Allan Culpepper’s
definition of characterization as “the art and technique
by which an author fashions a convincing portrait of a
person within a more or less unified piece of writing.”?>
The indicators of characterization include description or
descriptive statement from the narrator, what the
narrator says about the words and deeds of the character,
what the character says or does and how other characters
react in word and deeds.26 This study of the character of

23 Tbid., pp. 323-324.

24 Gregory, “John and Luke Reconsidered,” p.129.

25 R.A. Culpepper, Anatomy of the Fourth Gospel: A Study in
Literary Design (Philadelphia: Fortress Press, 1983), p. 105.

26 M.M. Thompson used these indicators in her study of the
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Jesus in Lk 24:13-35 will be guided by these textual and
narrative indicators.

1. The Emmaus Story (Lk 24:13-35)

The Emmaus story is the longest narrative unit in
Luke’s resurrection narrative (Lk 24:1-53).27 This
Emmaus scene is closely connected with the preceding
story of the discovery of the empty tomb (24:1-12) through

characterization of God. “’God’s Voice You Have Never Heard, God’s
Form You Have Never Seen’: The Characterization of God in the
Gospel of John,” Semeia 63 (1993) 179-180. In his article, “The
Character of John in the Fourth Gospel,” JETS 52/2 (2009) 271-284,
C. Bennema examines the roles of John (the Baptist) to show the
different facets of John’s character. D. Lee describes the “Lukan
Jesus” as “the composite figure produced by the interaction of the
contributions” of various agents in the narrative. Luke’s Stories of
Jesus, p. 184. He offers a theological reading of the “character Jesus”
and takes into account the faith of Christian reader who here and now
experiences Jesus. Ibid., p. 187.

27 According to Lee, the Emmaus scene is 47.9% of the whole
narrative (24:1-53). Luke’s Stories of Jesus, p. 237, n. 121. Studies on
this pericope includes among others, J. Wanke, “ ‘Wie sie ihm beim
Brotrechen erkannten.” Zur Auslegung der Emmauserzdhlung Lk
24,13-35,” BZ 18 (1974) 180-192; ID., Die Emmauserzdhlung. Eine
redaktionsgeschichliche Untersuchung zu Lk 24:13-35 (Erfurter
Theoligishe Studien, 31; Leipzig, 1973); P. Schubert, “The Structure
and Significance of Luke 24,” in W. Eltester (ed.), Neutestamentliche
Studien fiir Rudolf Bultmann (BZNW, 21; Berlin, 1954), pp. 165-186;
R. Dillon, From Eye-witnesses to Ministers of the Word. Tradition and
Composition in Luke 24 (AnBib, 82; Rome, 1978); J. Dupont, “Les
disciples d’'Emmaus,” in ID., Etudes sur les Evangzles synoptiques
(Leuven, 1985), pp. 1153- 1181 R.J. Karris, “Lk 24:13-35,” Int 41
(1987) 57-61; R. Lombardi, “Emmaus: un’icona interpretattiva del
rapporto catechesi-liturgia nellitinerario di fede,” Lateranum 52
(1986) 399-410); L. Dussaut, “Le triptyque des apparitions en Luc 24
(Analyse structurelle),” RB 94 (1987) 161-213; J.-N. Aletti, “Luc 24:13-
33. Signes, accomplissments et temps,” RSR 75 (305-320; J. Plevnik,
“The Eyewitnesses of the Risen Jesus in Luke 24,” CBQ 49 (1987) 90-
103; O. Mainville, “De Jésus a la’Eglise. Etude redactionelle de Luc
24,” NTS 51 (2005) 192-211.
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repetition of words and ideas. The scene of the empty
tomb is recalled in the words of the two disciples. In
24:20-21 the disciples mention Jesus’ crucifixion and
death among the events that just happened and express
their expectation for it is now the third day. This calls to
mind the message of the two men (angels cf. 24:23) who
reminded the women about the words of Jesus about his
arrest, crucifixion and resurrection on the third day
(24:7). Lk 24:22-24 is a summary of the scene in 24:1-12
(women were at the tomb early v. 22, cf. v.1; they did not
find the/his body v.23a, cf. v.2; the women coming from
the tomb told the disciples that they have seen a vision of
angels v. 23b, cf. vv.4-10; disciples went to the tomb,
found it just as the women had said, but did not see Jesus
v.24, cf. v.12.) The Emmaus scene concludes with the
disciples returning to Jerusalem and finding the eleven
gathered together (24:33). The message “The Lord has
risen indeed, and has appeared to Simon!” (24:34)
connects to 24:6 and points back to 24:12, bringing the
story of Peter to a happy conclusion even with the
narrative gap.

The story that began with the Emmaus scene
continues to the next scene of the appearance of Jesus to
the gathered disciples (Lk 24:36-49). The continuity of
the two scenes is indicated in 24:35-36 with the phrase
Tadta 6¢ alt@v AahoUviwy (24:36) referring to the sharing
of the disciples who encountered Jesus on the road to
Emmaus with the eleven and those gathered with them
(24:35). The continuity of the two scenes suggests that
the Emmaus story is in itself incomplete. The
disappearance of Jesus from their sight (24:31) creates an
expectation that leads the two disciples to go back to
Jerusalem where they again, this time together with the
disciples in Jerusalem, see the Risen Lord.

The narrative seams that connect 24:13-35 and 24:36-
49 are the sudden appearance of the Risen Lord (v.15 and
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v.36), lack of recognition and recognition (v.16.31 and
vv.37-41), the meal context (v.30 and vv.41-43), the
physical presence of Jesus (vv.15-30 and vv.39-43), the
exposition of Scriptures (v.27 and vv. 44-45), the
reference to Christ’s suffering and glory/resurrection
(v.26 and v.46), Jesus as the one who explains the
Scriptures (v.27b.45). The narrative seams indicate the
redactional hand of Luke and the literary unity of Lk 24.
Luke has integrated well in his narrative whatever
maybe the underlying traditions behind it.28

Taken as a whole, Lk 24:13-49 deals with the
appearance of the Risen Lord. Its main theme is the
presence of the Risen Lord in and among the disciples.??
Lk 24:13-49 may be divided into four parts based on the
change of narrative setting: a) on the road - 24:13-29a; b)
in the house - 24:29a-32; c¢) on the road - 24:33a; d) in the
house 24:33b-49. The house scene (24:29a-32; 24:33b-49)
has a social setting, that of a meal. As Jesus addresses
the disciples on the road and before entering the house
(24:13-294a), so does he address the disciples in the house
(24:33b-49). The Emmaus story is completed by the
return of the two disciples to Jerusalem, to the
community gathered together, to whom the Lord
appears, reveals himself as Risen, explains the
Scriptures, and gives them final instructions and
commissions them as witnesses before his ascension.

Lk 24:13-35 is a story of journey and return. On the
part of the disciples, it is the journey to Emmaus and then
return to Jerusalem. This motif of journey and return is

28 Plevnik, “Eyewitnesses,” p. 94, agrees with Wanke and Dillon
who observe the extensive redaction done by the evangelist Luke in
this pericope (see also fn. 6).

29 Other themes (e.g. discipleship, mission, catechesis, coming to
faith, breaking of the bread, Eucharist, witness) as well as the motifs
of non-recognition/recognition have been noted in the studies and
reflections on this text; cf. fn 26 above for some of these studies.
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interlocked with the motif of Jesus’ coming and going.
Jesus comes to the disciples, walks with them, stays with
them in the house and eats with them before he goes. Lk
24:36-53 combines the two motifs. Jesus comes to the
disciples in Jerusalem, eats with them, makes them
understand the scriptures before he leads them as far as
Bethany and goes from them as he is carried up into
heaven. In Lk 24:13ff, Jesus joins the disciples in the
walk to Emmaus; in Lk 24:50 Jesus leads the disciples as
far as Bethany. In Lk 24:31, Jesus vanishes from the
disciples after they have recognized him at the breaking
of the bread; in Lk 24:50b-51, Jesus departs from the
disciples after blessing them. In Lk 24:33 the disciples
return to Jerusalem from Emmaus; in Lk 24:52, the
disciples return to Jerusalem from Bethany. In Lk 24:31
Jesus leaves without any notice or farewell; in Lk 24:48-
49, Jesus gives his final words of instruction and promise
before he leaves the disciples.

2. Characterization of Jesus in Lk 24:13-35

Lk 24:13-35 is framed by the reference to Jerusalem
(v.13 and v.33) and the mention of Peter/Simon (v.12 and
v. 34).39 The proclamation of the Lord’s resurrection in Lk
24:34a is the high point in the narrative. The
proclamation of the Lord’s appearance to Simon (Lk
24:34b), which is not narrated in the gospel, serves as an
interpretative summary also of the experience of the two
disciples.?!

30 Simon in Lk 24:34 refers to Peter as attested in 1 Cor 15:5,
contra I. Ramelli who suggests that Simon is not Simon Peter but the
companion of Cleophas; “The Emmaus Disciples and the Kerygma of
the Resurrection (Lk 24:34),” ZNW 105 (2014) 1-19, esp. 11-14. The
proposal is based on the reading of Codex Bezae le,gontej instead of
le,gontaji favoured by all witnesses. The Codex D reading makes the
two disciples the proclaimers of the kerygma.

31 Paul renders in 1 Cor 15:5-7 a tradition of the appearances of
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The narrative simply introduces Jesus as one who
draws near to the disciples and joins them on the road
(24:15) while the disciples continue their discussion. The
narrator also tells us that Jesus is not recognized by the
disciples. Jesus is the one makes a move to join in the
discussion by asking a question (24:17). After listening to
the story of the disciples, Jesus interprets the events for
them in the light of the scriptures (24:27 kai dp&dpevog amno
MwUoEwg Kal and mavtwyv tiv npodpntiv Slepunveuoev alTolg
év maoalg talc ypadaic ta mept €avtold). In Lk 24:28 the
narrator tells us that Jesus acts as if he is going further.
This elicits a response from the disciples urging him to
stay with them. At table, Jesus takes the bread, blesses
it, breaks it and gives it to them. What follows is the
disciples’ recognition of Jesus. From the narrator’s point
of view, Jesus himself is the one who prepares the
disciples to recognize Him. He enables them to
understand who he is in the light of the Scriptures and
offers them the possibility of recognizing him through his
actions. Jesus is the Risen One recognized at the
breaking of the bread.

The disciples’ response to Jesus (24:19b-25) expresses
their own understanding of Jesus. They call him Jesus of
Nazareth (24:19).32 They identify him as a “prophet
mighty in deed and word before God and all the people.”

the Risen Lord to different people.

32 The appellation Jesus of Nazareth is found earlier in Luke’s
gospel (4:34; 18:37). In Lk 4:34, it is how the man who had the spirit
of an unclean demon addresses him. The man claims to know Jesus
as the Holy One of God. This healing or exorcism story (4:31-37) takes
place immediately after Jesus’ inaugural preaching in the synagogue
in Nazareth (4:16-30). The other instance of “Jesus of Nazareth” is in
the story of the healing of the blind man (18:35-43). The people
respond to the blind man’s inquiry by saying “Jesus of Nazareth is
passing by.” The blind man is healed and follows Jesus (18:43). This
story of healing is also a story of discipleship.
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This characterization recalls the portrait of Moses in
Deut 34:10-12 (cf. Acts 7:22; 2:22). Jesus is understood by
the disciples as a prophet like Moses. The disciples also
know the fate of Jesus. He was delivered up to be
condemned to death by the chief priests and rulers and
was crucified. But, the disciples pin their hope of Jesus.
They expect him to be the redeemer of Israel. (24:21).%3
The disciples also have heard about Jesus being alive
(24:23). From disciples’ discourse, Jesus is a man from
Nazareth, a prophet like Moses, their expected redeemer
of Israel, the one who was crucified, died and is now alive.

In Jesus’ discourse (24:25-26), he speaks of himself as
the Christ (v. 26, cf. v. 46) who should suffer before
entering his glory. “To enter into his glory” refers to his
resurrection (v.46). Jesus indirectly refers to himself as
the glorified and risen One. His opening words to the
disciples is a call to faith, “O foolish men, and slow of
heart to believe all that the prophets have spoken”
(v.25a).

The proclamation of the eleven and those gathered
with them (24:34) is the climax of the characterization of
Jesus in the narrative: Jesus is the Lord who has risen!

The characterization of Jesus is highlighted by the
irony in the narrative. The readers know through the
narrator that Jesus is the one who joins the disciples but
the disciples do not. The disciples’ reply to Jesus, “Are
you the only visitor to Jerusalem who does not know the
things that have happened there in these days?” is ironic.
They know Jesus as a visitor; they do not know that they

33 The text looks back to Lk 1:68; 2:38. In Lk 1:68, Zechariah
speaks of God’s redemption; in 2:38 Anna speaks about Jesus to those
who are looking for the redemption of Jerusalem. In Lk 1:68
redemption is God’s act; Lk 2:38 connects redemption with Jesus.
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are speaking to the one who knows exactly what has
happened. They share what they know about Jesus
(24:19-23), not knowing that they are speaking to Jesus
himself. They narrate what the angels told the women,
that he 1s alive (24:23). The living Jesus is before them
but they do not know it. When Jesus tells them about the
necessity for the Christ to suffer before entering his glory,
the disciples do not know that the one speaking is himself
the Christ (24:26). Neither do they know that Jesus is
speaking of himself when he interprets the scriptures. In
Lk 24:28, the narrator tells us that Jesus appears to be
going further. The disciples do not know that, so they
urge him to stay with them. When finally they recognize
him at the breaking of the bread, Jesus vanishes from
their sight. And then the disciples recall their experience
on the road and how they felt when Jesus opened the
scriptures to them.

3. Features of the Johannine Jesus evoked in Luke
24:13-35

The characterization of Jesus in Lk 24:13-35 evokes
some features of Jesus in the Gospel of John. The most
significant is the characterization of Jesus in Lk 24:27.
Jesus interprets in all the scriptures the things
concerning himself. Jesus himself is the one who explains
his identity and mission. This characterization evokes
the self-referential discourses in the gospel of John (e.g.
5:30-47; 6:32-33.35-40.44-52.53-58.65; 8:28-29; 9:54-57).
Furthermore, the Lukan Jesus3* expounds the Scriptures
concerning himself. It is quite interesting that the
Johannine Jesus in 5:46-47 refers to Moses, el yap
€notevete Mwioel, émlotelete av £pol- mepl yap éuol ékelvog
gypaev. el 6¢ Tol¢ €kelvou ypapuaoLy ol TILOTEVETE, TG TOLG

34 The “Lukan Jesus” here means the Risen Jesus in Lk 24:13-35.
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£uoic pripaoly motevoete; In the gospel of John Jesus is
presented as the one who speaks of himself and reveals
his identity and mission. The Johannine Jesus inter-
prets himself like the Lukan Jesus.

The Lukan Jesus is characterized not only as risen
but living. The dJohannine dJesus calls himself the
resurrection and the life (11:25). The Lukan Jesus speaks
of entering into his glory. John speaks of the glory of
Jesus, seen by those who believe (1:14) and manifested
by Jesus himself in his sign (2:11). It is the glory that
Jesus had from the beginning (17:5), the glory that God
gave to Jesus (7:22).

The Lukan Jesus is not recognized at the beginning
of his journey with the disciples. In the same way, Jesus
in the gospel of John is not recognized by those do not
believe.?® Both the Lukan Jesus and the Johannine Jesus
call for faith. The Lukan Jesus who joins the disciples on
the journey is the glorified and Risen Lord. He speaks of
himself and leads the disciples to know, understand and
recognize him. Such also is the characterization of Jesus
in the gospel of John. It appears to us that the Lukan
Jesus and the narrative structure of Lk 24:13-35 may be
a key to understanding some aspects of John’s
characterization of Jesus. The Jesus in John’s gospel is
very much the Lukan Jesus of the Emmaus story.

Conclusion

It seems to us that the correspondence between Luke
and John is not only in terms of verbal parallels and
similarities of narrative. There are also some
correspondences in the characterization of Jesus. The

35 Like Lk 24:13-35 the gospel of John is considered as a
recognition story (anagnorisis). For a recent discussion of anagnorisis,
see K. Larsen, Recognizing the Stranger. Recognition Scenes in the
Gospel of John (Leiden: Brill, 2008).
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verbal parallels may be clustered according to their
narrative contexts. Viewed from a narrative critical
perspective, the verbal parallels are related to
characterization, namely, of Jesus, Peter, Judas, woman
who anointed Jesus. The parallels in the resurrection
narratives of Luke and John open up the possibility of
examining Luke’s Emmaus story for possible
correspondence with John’s narrative. As it turned out,
the characterization of Jesus in Lk 24:13-35 corresponds
to John’s portrayal of Jesus.

Our study does not resolve the source-critical problem
of literary relationship of Luke and John. It is possible
that John may have been inspired by Luke’s portrait of
Jesus in the Emmaus story or that Luke has formulated
this story in the light of John’s gospel. It can also be
conjectured that both Luke and John independently of
each other represent a tradition of interpretation about
the Risen Lord. Our study may not have contributed to
the source-critical discussion, but it has opened up
another way of dealing with parallels and
correspondences between Luke and John. Through this
narrative critical study, we can see how Luke’s portrait
of the Risen Jesus becomes the “bridge” of the synoptics
to the Gospel of John. Lk 24:13-35 may enrich our
reading and understanding of the gospel of John when we
consider John’s characterization of Jesus in the light of
the Lukan Jesus in the Emmaus story.

Thompson cites G. Johnson in comparing John’s
portrait of Jesus to an icon. “An icon is not a literal
representation, but a stylized depiction, with some
features highlighted to bring out the true spiritual
significance of its subject.”?® John offers an iconic

36 Thompson, “The Historical Jesus,” 35, quoting "Ecce Homo!
Irony in the Christology of the Fourth Evangelist," in The Glory of
Christ in the New Testament: Studies in Christology in Memory of
George Bradford Caird, ed. L. D. Hurst and N. T. Wright (Oxford and
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representation of Jesus in which the portrait is the
historical Jesus and the frame is the confessional level.
Comparing the Lukan Jesus and the Johannine Jesus, it
seems more likely that John’s portrait of Jesus is an icon
of the Risen Jesus as portrayed in Luke’s Emmaus story.

New York: Clarendon/Oxford University Press, 1987), 239-50.



